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Author’s Concern & Purpose

| nmust confess that | amdrawn to controversy. dven the no

man’s | and of animus and vitriol which often divides people who

are entrenched on opposing sides of an issue, | realize that sone
may find nmy preoccupation with controversy to be unhealthy. In
response, | suggest that a val uable pursuit resides beneath the

noi se and passion of debate and di sagreenent: the search for
truth. Therein lies controversy's allure for ne.

If ny characterization of controversy is accurate, there is no
shortage of truth seekers in the Church. Fromthe hour of their
new birth, Christians at once have a virtual ocean of controver-
sies to wade through: Can a Christian |lose his or her salvation?
Is it possible for a Christian to be denon-possessed? WII the
rapture occur before or after the Geat Tribulation? Is tithing a
valid practice for New Testanent saints, or is it applicable only
to the Ad Testanent? The |ist goes on

For nmy own part, | rarely have qual ns about choosing sides in a
debate; but since beginning ny semnary education, |I have found
nysel f reconsidering ny position on a nunber of controversial top-
ics that | would not have budged on in tines past. Training for
the pastorate has nade ne realize anew that ny convictions have
practical inport on a vocational level. How I shepherd CGod s peo-
ple is greatly influenced by where | stand on any nunber of issues
which are contested in the church today. dven the weight and re-
sponsi bility of church | eadership, it is incunbent upon ne to
avoid error by resisting the tenptation to be overly dismssive or
opi nionated with regard to the views of other Christians who may
disagree with nme. | amnerely one nenber in the Body of Christ,
and | rust hunbly recognize that I, |ike every other believer,
know only in part (1 Cor. 13:9).



The Church’s di sagreenent concerning wonen in mnistry is one of
the controversies | have found nyself revisiting. Until recently,
| have been deci dedly agai nst wonmen occupyi ng of fi ces (such as
pastors, elders, etc.) wthin the Church; ny position has been
| argel y based upon a cursory reading of Scriptures such as 1 Ti-
nmothy 2, vv. 12-14:

But | do not allow a worman to teach or exer-
cise authority over a man, but to remain
quiet. For it was Adam who was first created,
and then Eve. And it was not Adam who was de-
ceived, but the wonman being quite deceived,
fell into transgression. (NASB)

| have increasingly found, however, that ny grasp of the biblical

i ssues surrounding wonen in mnistry is tenuous enough to warrant
an objective reexamnation of the topic. The purpose of this stu-
dy, therefore, is to begin ny own dialog with the two nain oppos-
ing views of wonen in mnistry: egalitariani smand conpl enentari -
anism | will focus on 1 Tinothy 2:12, sumari zing the exegetica
approach of egalitarianism which posits the equality of nmen and
worren in both creation and function (whether in the Church or the
hone), and the response of conpl enentarians, who posit the equali-
ty of nmen and wonmen in creation but assign to themdistinct and
conpl enentary ecclesiastical and famlial roles. The cultural and
religious mlieu at Ephesus which occasioned Paul’s first letter
to Tinothy wll be considered along with its inplications for syn-

tactical concerns within the Geek text of the verse in question.



Egalitarianism & Complementarianism Defined

Most of the preem nent bible schol ars shapi ng the debate con-
cerning the proper role of wonen in the Church have aligned them
selves with one of two organizations: the egalitarian Christians
for Biblical Equality (CBE) or the conplenentarian Council on Bib-
Iical Manhood and Wwnanhood (CBMA. An overvi ew of each organi za-
tion's stated position will help delineate how egalitarians and
conpl enentarians interpret what the Bible has to say about nen and
worren and their roles in the Body of Christ.

According to CBE s Statement on Men, Women, and Biblical Equali-
ty, the Bible teaches that nmen and wonen are equal in that both
Adam and Eve were created in the inmage and |i keness of Cod, had
the privilege of relating directly to God, and shared the respon-
sibility "of bearing and rearing children and havi ng dom ni on over
the created order (Gen. 1:26-28)."* This "full and equal partner-
shi p" between man and wonman was broken by the sin of Adam and Eve;
Gen. 3:16, which foretells Adam s rul ership or dom nance over Eve,
is therefore nerely a description of the consequences of the Fal
rather than "a prescription of God’s ideal order."? In Christ,
worren enjoy "full redenptive freedom equal to that of nmen in eve-
ry respect -- denonstrated, CBE argues, by the fact that God dis-
tributes spiritual and mnistry giftings "without preference as to
gender (Acts 2:1-21; 1 Cor. 12:7, 11, 14:31)."%® For this reason,
wonen in the Church should be encouraged and enbraced in any form
of mnistry to which they sense a gifting or calling, whether
child care workers, ushers, worship |leaders, or pastors.® CBE fur-
ther contends that there is no biblical basis for what is comonly
termed "headship in the hone." The husband’ s position as "head"
is erroneously understood by traditionalists (and conpl enentari -

ans) to mean "authority" or "leader" due to a mstranslation of
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the G eek word xepain (lit., "head") in passages such as 1 Cor
11: 3ff. Instead, xepakn is meant to enbody the husband's "self-
giving love and service within [the marriage] relationship of nu-
tual subm ssion (Eph. 5:21-33; Col. 3:19, 1 Pet. 3:7)."> Thus, ac-
cording to CBE, egalitarianisms understanding of biblical nmanhood
and womanhood denies that there is any divinely prescribed hier-
archy in the ecclesiastical or famlial roles of nen and wonen --
the equality established in God's original created order was
marred by the sin of man, but has been affirnmed and reestablished
t hrough the redenptive work of Jesus Christ. Consequently, it is
both natural and expected that Christian wonen should be able to
serve in the sane positions of responsibility and mnistry within
t he Church as nen

CBMN' s Danvers Statement agrees with CBE that Adam and Eve were
both created in the inmage and |i keness of CGod, and as such they
had equal standing before H mas persons and enjoyed equal access
to Hmin fellowship.® CBMNalso agrees with CBE that the Fall
"introduced distortions into the rel ationships between nmen and
wonen. "’ The exact nature and consequence of these distortions is
where the dispute begins. Wereas CBE asserts that any hierarchy
or role distinctions between nmen and wonen occurred as a result of
the fall of man, CBMNstates that "distinctions in nmasculine and
femnine roles are ordained by God as part of the created order."?®
Though both Adam and Even shared the responsibility to fulfill
Cod' s conmmand and bl essing in Gen. 1:26-28, each had been given a

di stinct and conplenmentary function to perform Adamwas to |ead,

" It should also be noted that both organizations have a high view of Scripture and believe it to be inspired by God.
See both CBMW'’s Danvers Statement and CBE’s Statement on Men, Women, and Biblical Authority, available for
viewing online at http://www.cbmw.org and http://www.cbeinternational.org.
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and Eve was to submt to his |eadership while joining himas a
"suitable helper"” in inplenenting God's word.® According to CBMV
the distortions which were introduced by the Fall (as listed in
Gen. 3:16) warped and twi sted this divine order for Adam and Eve

and subsequent generati ons:

In the hone, the husband' s |oving, hunble
headshi p tends to be replaced by dom nation or
passivity; the wife's intelligent, wlling
subm ssion tends to be replaced by usurpation
or servility. In the church, sin inclines nen
toward a worldly |l ove of power or an abdica-
tion of spiritual responsibility, and inclines
wonmen to resist limtations on their roles or
to neglect the use of their gifts in appro-
priate mnistries.*

Li ke CBE, CBMNviews redenption in Christ as a neans by which the
resultant distortions of the Fall are reversed.*™ They differ
however, in their understandi ng of the dinensions of this rever-
sal. Since CBMVinterprets the role differences between nman and
woman as part of God's intended order in creation, redenption
nerely reverses the distortions of these role differences, |eaving
the distinctions thenselves intact and (ideally) liberated to ex-
press God's original intent.” Hence conplenentarians viewthe

di stinct ecclesiastical and famlial roles of nen and wonen as an
expression of the divine, not the sinful nature of man. Chris-
tians ignore or deny these distinctions at the peril of their fa-
mlies, churches, and ultimately "the culture at large."” The in-
creasing "enmergence of [certain] roles for . . . wonen in church

| eadershi p" (e.g., wonen as pastors and elders) is considered by
conpl ementarians to be an unscriptural devel opnent which results
froman incorrect understanding of biblical nmanhood and woman-
hood. *

Egalitarians on 1 Timothy 2:12




As the opening verses of 1 Tinothy indicate, the presence of
fal se teachers and their "strange doctrines" was an overridi ng
concern of Paul's. He urged Tinothy to "remain on at Ephesus” in
order to put an end to the influence of certain individuals who
had becone purveyors of false doctrine (1 Tim 1:3). It is clear
fromPaul's other witings that falsity within the Church was com
nmon enough in his day, but the situation in the church at Ephesus
was sonewhat unique. Wereas other churches had to contend with
heretical sources originating outside the community of faith
(e.g., "false brothers" had "infiltrated" the Galatian church ac-
cording to Gal. 2:4), Tinothy's opponents "appear to have cone
from within the Ephesian church."* This would have fulfilled an
earl i er prophecy spoken by Paul to the el dership of the Ephesian

chur ch:

| know that after ny departure savage wol ves
will come in anong you, not sparing the flock;
and from anong your own selves nen wll arise,
speaki ng perverse things, to draw away the

di sciples after them (Acts 20:29-30, NASB)

Scant details are provided as to the exact nature of the fal se
doctrine which was being pronul gated. The fal se teachers profess
t hensel ves to be "teachers of the Law' (1:7) and are preoccupied
with "nyths and endl ess geneal ogies" (1:4), "for which a Jew sh
background is likely since we hear of 'Jewish fables' in Tit.
1:14."* Simultaneously, there is an ascetic nature to the fal se

t eachi ng whi ch invol ved absti nence fromnmarriage and certain foods
(1 Tim 4:3) -- since Paul goes out of his way to "enphasi ze the
goodness of all God's creation (4:3-5)," his opponents probably
"di sparaged the material order."* This conbined with the false
teachers' claimto "a higher, esoteric gnosis" which Paul actually

regards as false (6:20) points to a Giostic influence as well.™
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Wi | e many comment ators agree on the above concl usi ons, the
vagueness of Paul's references to the false teachers at Ephesus
and their errant doctrines has given rise to alternative theories.
Egalitarian bible scholars in particul ar have appealed to the re-
ligious and cultural context of Ephesus in order to reconstruct a
very different set of circunstances within the Ephesian church --
ultimately with a viewtoward interpreting 1 Tim 2:12 in a nanner
whi ch does not "prohibit the | eadership of wonen in the church."*
The work of Catherine O ark Kroeger, an egalitarian scholar who
founded the aforenentioned Christians for Biblical Equality (CBE)
appears to enounce the preem nent egalitarian position on the
Ephesi an cont ext which occasioned 1 Tinothy and Paul 's nmandate in
1 Tim 2:12 -- her witings wll be used herein to represent egal -
itarianisms view on Ephesian culture in the first century A D

According to Kroeger, the site in ancient Asia Mnor where the
city of Ephesus was | ater founded had originally been a shrine to
a female deity (ca. 5000 B.C.); legend had it that the Arazons
(nythical gynecocrats) were the ones who initiated this goddess
wor ship.* Wrship of "nother goddesses"” was common i n ancient
Asia Mnor, and although there were various cultural iterations of
one suprene nother goddess, they all shared common features: the
"Great Mother" was the nother of other gods and nen, and as such
she gave birth to all life.? This stronghold of goddess worship
"left its stanp upon successive generations” right up until the
Paul i ne Ephesus of the first century.® |n Ephesus, nother goddess
worship was eventual |y syncretized into the cult of Artems; a
|arge tenple (Artem siun) had been erected there in her honor.
Kroeger argues that the |ongstandi ng practice of goddess worship
had given rise to a unique matriarchal/fem nist ideal in Ephesus

and its environs, whereby the status of wonen was el evated above
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that of men.”® In the religious practices associated with the Ar-
tem sium wonen enjoyed preem nence and, by Paul's tine, had re-
pl aced nen as the |l eaders of the Artems cult.? Kroeger further
states that the rites of the Artem sium (performed by priestesses)
may have included dances and dramas that conveyed hostility toward
t he opposite sex "and reversal of gender roles."” Wth tine and
the rise of Giosticism this fem nist pagan ideal gave way to a
heresy that Eve was the savior of the human race. In rebelling
agai nst CGod's command not to eat fromthe tree of the know edge of
good and evil (Gen. 2:16-17), Eve obtained a secret gnosis from
the serpent, thus liberating the human race and enabling it to
achieve true spirituality.?

Utimtely, Kroeger asserts, it was the influence of this m x of
pagan t hought that Paul was opposing not only in his first letter
to Tinothy, but in all the Pastoral Epistles. Sone wonen in the
Ephesi an church had cone under the sway of the pagan/ Grostic fem -
ni smenunerated above (2 Tim 3:6-7) and had attenpted to dom neer
or el evate thensel ves over and against the nen in the church.
Paul ' s prohibition against wonen in 1 Tim 2:12 is therefore ad-
duced by a set of circunstances so specific that it cannot be ap-
plied in a general sense to the Church today. Moreover, the
uni que dynam c in Ephesus warrants a reevaluation of the interpre-
tation of the verse itself. In light of her findings on the cul-
tural mlieu of first century Ephesus, Kroeger proposes the fol-

lowng rendition of 1 Tim 2:12:

| do not permt a wonman to teach or to repre-
sent herself as originator of man, but she is
to be in conformty [with the Scriptures].



Response
In the conplenentarian view, the egalitarian position that Ephe-

sus was a hotbed of fem nismand matriarchy sinply does not re-

flect actual history for the foll ow ng reasons:

1. It draws a fal se dichotony between the religious as-
pects of Ephesian culture and the culture at |arge.
Kroeger herself admts that in civil life, there is no
hi storical evidence "that wonen took an ascendant role
over men . . . ."* A separation between religious
practice and civil life is required in order for the
Kroeger's position to be viable, and in typically Hel -
| eni stic societies such as Ephesus, this sinply was not
the case.® Even scholars who are synpathetic to Kroeg-
er's work recogni ze the tenuousness of her historical
assertions.”

2. Although their research on the Ephesian religi ous con-
text is extensive, the Kroegers virtually ignore "a
vast body of a historically . . . reliable and rel evant
qguality: the approxi mately 4,000 Ephesi an inscriptions
and the burgeoni ng secondary |iterature surroundi ng
them"* These sources reveal that the hierarchy of
| eadership within the Artem si umwas not dom nated by
femal e priestesses, but was rather "securely under the
control of the male political establishnment of
Ephesus. "*

3. The data available in the New Testanent suggests that
the fal se teachers in the Ephesian church were nmen (2
Tim 3:6, 1 Tim 1:6-11). Acts 19:24-27ff suggests
that "nen took a leading role"” in religious matters --
for exanple, Denetrius the silversmth (a nman), who was
in the business of fashioning idols depicting Artem s,
incited a riot against Paul's teaching in defense of
t he goddess. *

G ven that the historicity of the Kroegers' egalitarian construct
is in dispute on both sides of the debate, conbined with their
failure to consult sources nost germane to their research, one
nmust seriously question their conclusions about first century
Ephesi an cul ture.

Syntactically, Kroeger's translation of the Geek text of 1 Tim

2:12 is tantanount to "exegetical gymastics" -- she has stretched
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t he words Paul used beyond their natural grammatical force in or-
der to accommodate her historical approach to the religious con-
text of Ephesus. A literal reading of the Geek conpared with
Kroeger's translation reveal s that she has mai ntai ned nmuch of the

grammatical structure of 1 Tinothy 2:12:

Literal
| do not permit a wonman to teach or to exer-
cise authority over a man

Kroeger

| do not permt a wonan to teach or to repre-

sent herself as originator of man . .
Unfortunately, she has ignored the syntax by translating the pre-
sent active infinitive of avbeview (to have authority) reflexively
when it clearly does not have that force. The exact neani ng of av-
feview is hotly contested, partially due to the extrene paucity of
its occurrence in ancient Greek literature; 1 Tim 2:12 is the
only place where it occurs in the New Testanent. Egalitarians
insist that it has an inherently negative neani ng of
"dom neering"* or, as Kroeger alleges, it enbodies the
pagan/ Ghosti c heresy whi ch was pl agui ng the Ephesi an church. But
the nost current and thorough research finds that the common usage
of oavbeviem during New Testanent times conbined with the grammti cal
structure of 1 Tim 2:12 (infinitive + ovde + infinitive) gives it
an i ndi sputably neutral sense of having or exercising authority

over sonething or soneone.*

Conclusion
In the final analysis, little can be asserted about the role of
wonen in mnistry fromthe informati on presented above. |nstead,

it has been denonstrated that the typical egalitarian approach to
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1 Tim 2:12 is does not anply or accurately explain the circum
stances i n Ephesus which occasioned Paul's first letter to Ti-
nmothy. Thus the assertion that 1 Tim 2:12 is adduced by such
specific circunstances that it does not apply in a general sense
to the church today cannot stand up to scrutiny. Further study of
1 Tim 2:12 in its imedi ate context and a conparison with the
tenor of other Scriptures addressing the issues of biblical man-
hood and womanhood nust be undertaken before pronouncenents on
woren in mnistry can be nade with any degree of finality. |
would like to proffer that Paul's special concern in 1 Tinothy for
the qualifications of elders and deacons (specifically that they
be "able to teach” as stated in 1 Tim 3:2) should guide the in-
terpretation of 2:12 -- it may very well be that Paul's purpose
was to proscribe wonen from occupying positions of authority wth-
in the Church that are properly reserved for men due to the objec-
tive order of Creation (1 Tim 2:13-14). Again, as to the extent
of this prohibition and its applicability to practical situations,
a nore thorough and in-depth survey of Scripture nust first be

conpl et ed.
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